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CHAPTER 2

Where Does Sectarianism Come From?
Historical Perspectives

"+ When did sectarianism begin in Ireland? While this question can
. legitimately be answered in various ways, we encounter some
- historical misconceptions that are likely to stunt contemporary
* understanding of sectarianism and how to deal with it. Some be-
- lieve, for example, that partition was the font of all sectarianism;
" imndo partition, therefore, and sectarianism will wither and fade.
-'Others see sectarianism as effectively a result of the Troubles,
- which suggests that peace might be sought by a return to the
- way things were. While both partition and the Troubles did give
“new impetus and expression to sectarianism, all the essential
elements of sectarianism already had a long history by the be-
“ginning of the twentieth century.

- An account of the historical roots of sectarianism has the
< obvious purpose, then, of correcting a short-sightedness that can
distort thinking about how to respond to sectarianism. Put posi-

tively, alonger ook at the sources of sectarianism may give people

new insights and new ways of seeing their responsibilities, per-

“sonal and communal, for sectarianism and for moving beyond

ectarianism. At very least, we intend this chapter to suggest the

omplexity and persistence of sectarianism’s tangled roots, and

therefore the sobering immensity of the task taken on by those

who would find a betier way.

" The events and ideas discussed in this chapter do not repres-
ent anything like a comprehensive treatment of the history of
ectarianism. In fact anyone interested in Irish history is likely to
Notice things that might have been, perhaps should have been,

cluded. We do intend, however, that the sketch presented here
hould be sufficiently accurate that any additions would serve
0 flesh it out rather than to contradict it or to alter it in any sub-
tantial way.

' The first three sections provide background. The first considers
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64 MOVING BEYOND SECTARIANISM

the sometimes tense relationship between the past as interpreted
by historians and as perceived by communities, while the next
two look at doctrinal roots of sectarianism and the European
context out of which Irish sectarianism arises. The remaining six
sections are organised around key themes. ‘The Barbarous Irish’
recognises one of the ways in which colonialism has shaped sec-
tarianism. ‘The Role of Religion in Conlflict, Violence, and

Catastrophe’ gives a few examples of crises, by definition excep- -

tional events, that have nonetheless seared scars on conflicting
communal memories. Situations of long-term conflict easily lead
to ‘Identity in Opposition’ to one’s opponents, the subject of the

next section. ‘Conversion” has been a fraught issue, shot through

with religious and political implications, since the Reformation
in Ireland. Sectarianism requires and sustains antagonised

division, to which the Christian churches in [reland have madea

substantial contribution; ‘Separation’ presents one cameo, based
on the difficult issue of inter-church marriage. ‘Sacred Violence,
Politics as Religion’ examines how religion and politics, in both

unionist and nationalist traditions, have sometimes combined to

produce sectarianism of the most destructive kind and most en-
during influence. While we might have covered much more, we

hope these themes and examples will be sufficient to demon-’

strate how deep run the roots of sectarianism.

History and communal memory

An account of the roots of sectarianism needs to acknowledge a_
theme which will shape how some readers understand what we
write: the complex and sometimes difficult relationship between

history, that is the past as understood by professional historians,

and communal memory, the past as remembered by communi
Hes — in Ireland, communities in conflict. Communal memory :
corresponds with myth, which the Concise Oxford Dictionary de-"

fines as a ‘widely held but false notion of the past’.! Should w

accept such a definition, it would certainly simplify the historian’s,
task in relation to myths: correct them. The actual relationship -
between history and myth is more complex than such a defini--
tion allows, however, and not nearly so convenient for historjans. :

The function of myths is to embody, in story form, truths th

help us understand who we are as a community, where we came.
from, and where we stand in relationship to other groups. The_

story may or may not be historically verifiable, but this is nev
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the main point. What really matters with myth is the way we
understand a story, the meaning we take from it, not the literal
factual truth of the story, nor even the variety of different Way;
the story might be interpreted. When communal myths are
derived from the way communities understand the past, as is
frequently the case in Ireland, and communities believelthese
understandings to be history, conflict is all but inevitable be-
tween communities and historians. The tension arises because
historians are likely to lay out a range of possible interpretations
of a given historical event, including events of great mythic sig-
nificance, and these interpretations may not correspond with
the primary meaning assigned to that event by a particular com-
munity. The debate about historical revisionism which flared up
from time to time in the 19805 and 1990s is in part the result of
this tension between the way historians and communities read
the past.2

Joe, who trained as an historian, had his most direct experi-
ence of this tension while serving from 1991 to 1993 as a member
of an ecumenical Working Party on Sectarianism sponsored by
the Irish Inter-Church Meeting. This group managed to preduce

© consensus documents on a range of topics. Discussions were

terise at ﬁ_mes, especially on education and security issues, and
compromises meant that final positions did not suit everyone

' equally well. But the group achieved a working consensus on
- every issue except one, resulting in a publication that all were
- willing to stand over, even where i said less or more than some

members might have wished. The single exception, and the doc-

L ument that generated the most explosive meeting of the

. Working Party, was a chapter on the history of sectarianism. On

- this topic, the group simply could not come to agreement. As the
. author of that chapter, Joe likes to think that failure to reach con-
- sensus reflects the difficulty of the topic more than the compet-
..ence of the author. When it became apparent that agreemint
: would' be difficult, he met twice with some of his sharpest critics
. each ’um.e brirfging a revised and substantially expanded drafé
__;-for consideration. Finally, however, the best efforts of all con-
- cerned came to nothing, and everyone had to accept that an

agreed history was work for another day.3

- Some of the most contentious issues explored occupy that
ground where communal memory and academic history clash
fc.z.nd the demarcation between past and present is elusive. Joe
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Rendering the past truly past requires more than historians
can do alone. The boundary between past and present becomes
padly blurred in situations where the pressing problems of the
resent are easily and plausibly interpreted as just the latest
manifestation of old and enduring themes, as is so often the case
in Ireland. In such circumstances, an altered view of the past re-
quires an altered view and experience of the present, a change
requiring work that is primarily pastoral and political rather
than historical.
Historians do have a contribution to make, however, and
communities need to accept that what historians have t(,> sa
may challenge their understanding of the past. The most basi{
historical contribution will be to foster a more complex sense of
the past, especially one that can acknowledge and account for
both the connections and the discontinuities between histo
- and communal memory. Aspects of history touching on sectalz
janism present historians with striking challenges. No topic is
more likely to trigger the collapse of the boundary betweerlf ast
. and present than sectarianism, because its central themes arz 50
easily understood as constants in Irish history. And so they are
in many cases. Contextualising the history of Irish sectarianism
may occasionally involve asserting that continuities perceived
o and asserted by communal memory are false, but more often it
 will require showing that the continuity is only partial, that the
" course travelled from past to present has been more ’tormous
- ?han usually recognised, that the continuity is not inexorable, it
s shaped in part by contingencies. Such an interpretation m’a
challenge some communal myths, but it also holds out hopg'
. change is ge'nuinfely possible. The past need not dictate the fufure‘
.~ as sectarianism likes us to believe. I

came to imagine a continuum with personal identity at one end,
communal memory in the middle, and formal, academic history
at the other end. In most modern, western societies, personal
identity might be connected with communal memory — al-
though not necessarily, given the power of individualism —buta
conscious link between personal identity and academic history
would be rare indeed, at least in mainstream society .4 For Joe's
critics, however, all of them living and working in difficult,
frantline situations in Northern Treland, the three points on the
continuum were frequently related, and certain issues effectively
collapsed the continuum into a single point. At this nexus of
contention, the ordinary stakes of historical scholarship are
raised dramatically — evaluating a reading of history as wrong is
received as both an intellectual and a moral judgment, and an
offending account can have the impact of an affront to both cor-
porate and personal identity. The novelist William Faulkner had
one of his characters say of the American south, “The past is not
dead and gone; it isn't even past’ Much the same applies to
how some Irish people see the past, and, as a general rule, the
more nearly one approaches the epicentre of conflict in Northern
Ireland, the more frequently this sense of the past can be seento
operate.
This tension between communal memory and history has
important implications for both historians and communities.
Historians, for their part, must abandon the self-serving idea’
that a myth is a ‘widely held but false notion of the past’. The
relationship between myth and truth is much more complicated
than that. Communal memory of a past event may in fact be true
in every detail, in some details, or in none, but the main point to
bear in mind is that communities will be searching the past for
its meaning for that particular community, not for narrative
accuracy or breadth of interpretation. If historians really wish to
communicate with an audience, therefore, they will need to’
know the meaning communities attach to the events they are
studying and thus how historians’ work is likely to be received.
They need not defer to that meaning, they may even wish to,
challenge it, but they cannot arrogantly assume that communal,
memory is false merely by being communal memory.
Furthermore, in the matter of interpretation, historians must_
accept that they have no privileged role. They speak with au-
thority at other levels of understanding, but when it comes 0
interpreting meaning, they are one voice among many.

Historical and theological roots of sectarianism

T he historical roots of sectarianism in Ireland can be traced back
to the Reformation era of the 1500s and 1600s. In this period the
astate-established Church of Ireland, the Catholic Chlzlrch and
eventually the Presbyterian Church were each closely lilnked
with a particular political option, and these were locked in a bit-
1 struggle for ascendancy. In this age the churches shared a

mbination of three doctrin i
es which fostered s i i-
-h_l_des and actions: ectarian atti

_providence;
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religious toleration was onl i
at fi-rst acceptance was mgs;l;f)v;d)x];;tf;ngfto Eae aCCEPtEd’ .
bowing to ugly, pluralist reality — no matter ho%v V%Ten e
r}ot see.m to beat our enemies, so we will have to ﬁntfiy’ Ay to
Live with the.m. It took hundreds of years for the id ot toler
ation to be widely embraced as a positive princi lel e of toler
' The other doctrinal combination behind secfa:i:ami begi
with oneg frue church and providence. Again, provid ce simply
teaches that God is at work in the world, wh’ich is no(te?xce SlmP_lY
a problematic doctrine. If providence is in;terpreted ;C?SS;HIY
~ onetrue ,church, however, it is very easily reduced to ‘G ? o
. our S.Ide; .If Fombined with error has no right again, ‘G 0d s on
our 51§1e is likely to mean, ‘God wants us to su ;e y }15 OI}
The d1s§strous consequences are obvious, as caipb ssl:?t e
froréx epls(fcli(es in Irish history and elsewhe;e ® observed
5 everal key points about sectariand .
trines and combinations. First, in tft?lcsazfg?gxlirf;?ng}ese'doc-
- note that error has no right is the most dangerous el ont. Tor
. ?ntellectual and spiritual reasons, some people ma el'nﬁnt i
| {frclt th exclusfve truth claims and to over—confi)Zi;Icfe :’t’) Ob;
bel?:f’?riacii ;ew;);ls and. purposes, and those who hold 5331
; :'{hese " im nee © 50 in ways contemptuous of others. But
e 2k o cessacllfﬂy dalmagmg positions to hold, and in
; cases where ih yta}fe amaging, tlhe damage can be as much to
the holder a5 others. In ﬂ.‘le notion of error has no right, how-
4 ,r i POSI. on on others is an inherent, ineradicable eiérnent
__hpp sion is the .natural outcome of error has no right, un! '
_q;i gghg bizhheve it lack the power or will to act on itg e
‘Second, these doctrines are much m i
c;%?i;g%nitabout C'hristian faith. For theO;EO(gl;aaI;lcﬁtg(l}lg: ‘T\:
Hgndo “&30 flii ‘i? think of these not as mere doctrines but as’ ele-
ﬁdﬁght Jond I1¢;w — these were categories in which people
e ,ld al framework, standard assumptions about h
e world worked. As such, these doctrines deepl od
%;?? 1d}$nﬁty, eeply shaped
:Third, these doctrin i
i;1:.1‘]:;_>ups, they were sharessb;1 1tief;§;eiﬂiff_gecflfom SIT}all Y
st Catholic and Church of Irel o Carchos in Ireland,
hi_chsimply e ' reland and later Presbyterian,
e Gy as to which was the true church, who was
s e e cause God favoured. Thus sectarianism i
. rish mainstream, not the margins. ’

one true church, outside of which is no salvation; and
error has no right.

The doctrine of providence 1 the simpte, basic teaching that God
is at work in the world. Building on this conviction, some be-
lieve — as was certainly commonplace in the Reformation period
- that a faithful Christian observer of the world can discern
God’s will and purpose by reading the signs of the times in
human events and the natural world. One true church is largely
self-explanatory —our church is the only true church, the implie-

ation being that if you are outside this church, your chances of
at best. Error has no right is less

eveloped in the fourth and fifth
fy the use of state coercion to -

galvation are much diminished,
well known. This doctrine was d

centuries by St Augustine to justi

suppress his heretical opponents, the Donatists: because they *
are radically in error, they have no right to express OT hold their -
beliefs. Ever since, the doctrine has been put to similar use,
whether explicitly or implicitly, as the principle behind every
use of coercion, especially state coercion, for religious purposes.
Error has no right is the doctrine behind penal laws, inquisi- ;
tions, forced conversions, and similar episodes in Christian hist

ory.
Specifically, the origin of sectarianism fies in two combin-

ations of these three doctrines. The first combination is otte tri

church with error has no right. One true

and therefore automatically carries with it the danger of arr

gance and imposition. But these are only dangers, not necessary

outcomes —everything depends on how the truth claim is mad
ty and humbly, it does not have to impo:

and if made conscious
on others. If you believe that error has no right, however, the
disastrously, b

the chances are your truth claim will be made
cause if your church is the one true church and error has
right, then it is your duty to see that error js suppressed by wh

over means necessary. From this viewpoint tolerance is.

virtue — tolerance is a deadly vice. Commenting on the Edict

Nantes of 1598, which granted religious liberty to Fren
Protestants, Pope Clement VIII grumbled that it was ‘the wo!
edict that can possibly be imagined. ... An edict that permits I
erty of conscience, the worst thing in the world.’6 At that t
Pope Clement’s viewpoint was by no means peculiarly Catho
it was widely shared by pi
Protestants or Catholics, in chur
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Fourth, these doctrines were not obscure teachings from
musty, neglected confessions of faith; they were actively af-
firmed. They come from the centre of mainstream Christian
teaching, not from the fringe.

Finally, taken together these conclusions about the roots of

sectarianism mean that each of the three main churches was
historically either an established church or an establishment in
waiting. Given the disproportionate share of power the Church
of Ireland held in its traditional role as the established church
until 1870, it was all but inevitable that the Church of Ireland
would be responsible for a disproportionate share of actions
with sectarian implications. This hard fact should not be
dodged, but at the same time we must be clear that this is a ques-
tion of power, not of principle — there is little reason to think
Catholics or Presbyterians would have behaved any better as an
establishment, because they were animated by the same princi-
ples. A striking case in point is seventeenth- and eighteenth-
century France, where Protestants in a Catholic state lived under
restrictions and penal laws much like those experienced by
Catholics in Britain and Ireland. The Jesuit scholar Fergus
O'Donoghue pithily summarises the attitude of all govern-
ments, whether Catholic or Protestant, in the post-Reformation
era: ‘when practicable, persecute.”7 An Trishman, the Duke of
Ormond, knew as much at the time. Justifying tough actions
against Presbyterians in the aftermath of a failed rebellion in
1683, the Duke of Ormond noted that Nonconformists were
quick to cry persecution ‘if they had not liberty to persecute
others, even those that come nearest to their principles’.?

European context -
While most of the story of sectarianism in Treland involves the

way Reformation and Counter-reformation clashed from the
sixteenth century onward, we need to remember elements of
context that are older in Ireland and both wider and older in
Europe. In fact, searching for the toots of sectarianism involves
looking at developments that occurred long before sectarianism
was named or even recognised as a problem. The broad frame-
work for interpreting the origin of sectarianism is to see it as one
aspect of the break-up of medieval christendom and the work:
ing out of Reformation/ Counter-reformation conflict. In med-
ieval Burope, the doctrines of providence, one true church, and
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error has no right did not cause internal conflict, with the excep-
tion of an occasional unusually large or stubborn hereﬁczl
group. Applied externally to infidels and internally to Jews and
dissenters — groups usually too weak and small to offer much re-
sistance — these doctrines identified the enemy and weeded out
dissent, thus promoting unity in the mainstream society. The
Reformation divided Europe into mini-christendoms or ai.'tised
on a state-by-state basis, but once again one true churc}g1 eITo

has no right, and providence could maintain their um'fying’ funcf
tion, only on a smaller scale, within each state. Problems arose

however, when rival contestants for ascendancy arose within a:
state and victory was impossible or long delayed. In these cir-
cumstances, the doctrines central to sectarianism continued to

* ynify, but they unified factions within a single state that were

themselvgs in conflict with each other. The potential for conflict
‘was particularly great in Ireland, where not only did rival
claimants challenge the legitimacy of the established church, but
the Church of Ireland failed even to achieve the mjnimunfl r:—
quirement of a state church, that it be the church of the majority

- This po.tent-ial for conflict has been all too fully realised, and its
- legacy is sectarianism. The history of Irish sectarianisxrn is the
. story of how a medieval norm became a modern problem, first a
. practical problem as the establishment of the Church of £reland
B led not to general acceptance but to protracted conflict, and finall
. aproblem in principle, as the old norm was rejected a;ld re laceg
o ;_T:y rtlew standards of religious liberty, tolerance, and relatelcjl con-

“tepts.

-‘The barbarous Irish’

?eia_riilanjsm diq not arise solely from post-Reformation divisions
in Irish society, it developed in part by transmuting elements of

Jlong established conflict between Irish and Anglo-Irish into the

terms of conﬂtict between Catholic and Protestant. One such ele-
ment was the ‘barbarous Irish’ theme enunciated so influentially

by the twelfth-century Welsh :
: -N
Giraldus Cambrensis. y orman priest and scholar,

an dhlﬂllléiiS and 1189 Giraldus completed two works on Ireland
hd the first years of the Norman presence there, Topographin

‘Hibernica and Expugnatio Hibernica. A prominent feature of these

;&ks was h%s criticism of the Irish as primitive and immoral
| s people is, then, a barbarous people, literally barbarous.
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Their natural qualifies are excellent. But almost everything ac-
quired is deplorable.” Barbarism was the key to Giraldus’ un-
Jerstanding of the Irish, which he applied to many aspects of
their society. Ultimately he identified this supposed Irish bar-
barism as not merely primitive backwardness, but as a moral
condition: “[tThis is a filthy people, wallowing in vice’; ‘above all
other peoples they always practise treachery.’1? Even a suppos-
edly high rate of physical deformity Giraldus traced to moral
perversity, saying, ‘[1]t is not surprising if nature sometimes
produces such beings contrary to her ordinary laws when deal-
ing with a people- that is adulterous, incestuous, unlawfully
conceived and born, outside the law, and shamefully abusing
nature herself in spiteful and horrible practices.’!!

This kind of studied contempt on encountering a new and
different culture is a feature of many a colonial enterprise: dehum-
anising, even demonising, the natives seems to be a necessary
prelude to dominating them. What matters most for the history

of sectarianism, however,
wisdom in the Anglo-Trish community. According to historian

Nicholas Canny, the efforts of the English interest in Ireland, -
right down to the eve of the Reformation, were shaped by a E

Ciraldus-influenced conviction that ‘the struggle being pursued

in Ireland between Anglo-Norman and Gael was a conflict be- ;
1712 When most of these Anglo- -

Irish families eventually opted for Counter-reformation

h settlers came to dominate Irish
Protestantism, the ‘barbarous Irish” theme and its ‘superstitious’
variant survived these shifts by taking on a powerfully confes-
sional note — now the Irish were barbarous not only because :

tween the forces of good and evi

Catholicism, and recent Englis

they were Irish, but because they were Catholics.

The barbarism/ civility dichotomy influenced many aspec
of Protestant thought. The historian Toby Barnard notes that i
the seventeenth and eighteenth centuries, ‘clerical propagan
dists ... regularly contrasted ... civility in language, dress, di
and housing, with barbarism.’t? Some of the sharpest expre
sions of the barbarism / civility theme can be found in politic

sermons of the same period. In 1708, for example, preaching

sermon commemorating the rebellion of 1641, Ralph Lambe
that “a False and Idolatro

was particularly concise in arguing
Religion, does naturally produce Bloodshed, Barbari

Wasting, and Destruction’, and specifically that ‘the Doctrin

is that these ideas became conventional
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and Practice of the Church of Rome justi
Barbajious Massacres’™ as the rebelliig ?Jlflol‘g/:lmcéi?stify et
basic idea V‘vas repeated over and over,15 alo.ng Wit}: Z*lame
mundane ev1€lences of supposed barbarism. Although twenﬁe?ie
century manifestations of the barbarity theme generall 1—
pefore the ferocity of earlier years, traces are eve hZ in
S?uéce\? ajs di;erse as the mainstream Protestant MSg;]ogrr:I;hl;l
of G. V. Jourdan and the politico-religi

Ian Paisley.16 In 1983, Seanfus Deane I:vgleflrzopfzi‘zzu;;;? ent:hOf
‘[t]he language of politics in Ireland and England esgli_e' Hat
When. the subject is Northern Ireland, is still domm;tedpbaihy
putative division between barbarism and civilisation.’1” V{’hiie
Deane probably overstates the significance of the them;e .
sensitised to it will see its ongoing influence. e

The role of religion in conflict, violence, and catastrophe

From the sixteenth century onward, sectarianism has been
tured by the influence of religion in catastrophic events ofm'lr-
lence and death. Whether interpreting the course of eve:t(:

: nam.jng sources of motivation, or justifying actions, conflictin
- parties turned to religion as one explanation. ’ ®

During the reign of Queen Elizabeth 1, the years from 1558 to

- 1663 marked a significant hardening of an already troubled situ-

ation. Up to the mid-1500s, the English and Anglo-Norman per-

| ceptiqn Qf the native Irish as barbaric was alive and well, but i
- was limited — Irish culture might be barbaric, but the oo }1‘5
"--themselves were reformable. About this time }lEnglish att}:ftfg .
began to change. Influenced by the literature spawned b i
. _c_:reas!ed European contact with very different culture ’ ’cl}il .
Spanish colonial experience in the Americas in parﬁculaj) gng

by cor;tem;:)orary ir_1fatuation with the example of ancient Rome
9111119 eading English adventurers and thinkers came to re arci
tish culture and the Irish as so fundamentally barbaricgand

pagan that they could not be direct!
agan | y reformed. The native Iri
must first be subdued by the sword and trained by tlfe ;zkzlso};

g::iafaﬁon before they could accept English standards of civility
» CI}]Eg a proPerIy ordered society) and the mild precepts of
| istian faith. At the same time, the English government

Wa - - .
Gazhcgm]x}g to realise that given the intensely local nature of the
‘ political structure, government plans to centralise author-

ty would require milita j i
y would 1 ry subjugation, not just the earli
{imflc policy of surrender and regrant. J eaier more
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was ‘to secure the administration of ist’
Catholic people in a Catholic rite’ .21 Dis(é;%itriiiac;ta TS?H’E-I‘—‘ hf::)ha
first ashore were two banner-bearing Franciscani (onén }f mner,
marked by the image of Christ on the cross, had been bles af?;;f:
the Pope). They were followed by a bishop in mitre and cse ion
and only then by Fitzmaurice and seven hundred soldi < paid
for by Pope Gregory XIIL ers paid
Fitzmaurice was also armed with a let
Pope to the bi_shops and faithful of Irelanc;.e;nolf;%pgl?;;li];[;?}fh;
become t'he first post-Reformation English monarch to be ;
CO@umcated and deposed by Rome, and now Pope Gr oy
reminded the people of Ireland that ‘these last few ezli)rs w Eﬁow
encouraged you by our letters to regain your 1iber¥y and deef an
o and p_areserve'lt against the heretics.” He urged people to su o
the Fltz,maurlce campaign in whatever way possible offer'PPO'rt
.return to all who confess and communicate ... the sa’me 1mg o
mdl'ﬂgence and remission of sins that those receive Wl‘IlJ ega}rly
© against the T_urks and for the recovery of the Holy Land’ 22 B
.Flt-sz.IUI‘ICE’S campaign was a failure. He died in :; mi
~. skirmish in August 1579, and after the campaign had b “put
~down, the huge Munster lands of his cousin, the eenlpqu
._ Desqlond, who joined the cause after Fitzmaurice: 5 deatﬁar .
frc:jrfe;lltte}cli to theustgte and planted with English colonists "/V\:”ﬁ;i
. might have galle Fitzmaurice most imit
sponse to the religious exhortations }:a;rte};een‘igytim;}ite? rel';
; people.. N.o-netheless, the tone and content of the Po e’se 1 rtlts
- was 31gr-uf1cant: war against the heretical Protes,tP t o
= cQuched in the concepts of the crusades. e
-l.'Sgbseql.lent Irish history provided many more examples of
eii;ifugl links to violence, hatred, and oppression: further
7 ;ena:lll :‘,:V:':lsrls,:—i r}:cllasnotit;llo?, tthe 164f1 Rising, the Williamite
, . In terms of sectarianism, what -
: ered as much as these events in and of themse (ot the wa
ﬂ;i}; v:e;:z mcczlrporated into communal memogésTV}izslzi%y aa);
(')in% ecade as Ireland has ever experienced, illustrate ,the
rfcﬁz?% ;1-‘12 afizs(t) ?31?0? the segenteenth century, Europe was
] d b eligion, and Ireland did not
-Ltgibi%@mg of the.: Frish rising of 1641, one promin:rftc ;I;:éeiigﬂ
gl ilnterpretah'on gnderstood it as a priest-inspired and
lest-ridden rebellion, intended to exterminate Protestants. The

This combination of forces was a formula for a kind of total
war unprecedented in Ireland: atrocities, despoliation of land,
the slaughter of noncombatants, including women and children.
The Irish committed counter atrocities, and there is evidence of
intensified hatred of the English, an attitude which was increas-
ingly shared by the more gaelicised of the Catholic Old English
lords. In 1575 the ear} of Kildare, whose ancestors had recently
been pillars of the English interest in Ireland, was reported to
have declared ‘that if the callioght {hag] of Englande [meaning
the queen] were once dead, they in England wolde be with their
horns one against another and that then the Erle of Kyldare and

they his followers wolde kill all the Englisshe churles or dryve
them to the sea; and that so the worlde be all theirs.”*8

A good number of the architects and implementers of the
new English policy were fiercely committed to Protestantism .
and regarded their efforts as directed to godly ends. Reflecting

on an Ulster military campaign in 1574 which was marked by

atrocities against Irish and Scottish inhabitants, one English offi-

cer concluded, ‘how godly a dede itis to overthrowe so wicked a
race the world may judge: for my part I thinke there canot be a
greater sacryfice to God.1 In the government’s repertoire of :
strategies for subduing the Irish, reformed religion became
tinked to colonisation and brutal military campaigns.
Protestants had no monopoly on linking violence and reli-
gion. From 1534, all armed resistance to the Tudors’ increasing
offorts to extend the crowrn’s authority in Jreland was accompa-
nied by some raising of the banner of religion in support of the
Pope and the old religion and in opposition to the reformed reli-
gion. But according to Catholic historian Canice Mooney, it was
the expedition led by James Fitzmaurice Fitzgerald in 1579 that
‘partook more of the nature of a religious crusade than any other
[rish movement of the century’ .20 Beginning in 1575 Fitzmaurice
spent four years on the continent, busily negotiating with Spain,
France, and Rome for support for a military expedition fo
Ireland. In July 1579 Fitzmaurice and an armed company finally
landed in Kerry to mount a campaign against the crown in
Ireland. Fitzmaurice returned to freland as a convinced holy
warrior in the cause of the Counter-reformation. Although
many of his compatriots in arms had distinctly more S
goals, and perhaps his own inotives were more complex than h
admitted, he protested that the ‘only object’ of his military effort
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Oliver Cromwell’s blend of religious and military ferocity found
expression in slaughters of Catholics at Drogheda (where a good
number of English Catholics were among the victims) and
Wexford. His victims were not only surrendered soldiers but
cvilians, including clergy, women, and children. Even Edmund
Ludlow, who was for a time leader of the parliamentary army in
Ireland and was not squeamish about harsh measures judged
Cromwell’s actions to be ‘extraordinary severity’, and a}H resist-
ance collapsed in the face of it. Cromwell was in Ireland to pre-
- vent a royalist resurgence and to guarantee the confiscation of
Irish land he needed to pay off his army and his financial back-
ers, but he publicly defended his deeds as godly vengeance for
Catholic massacres of Protestants at the beginning of the risin,
thus imparting a bloody synunetry to the decade. &
The bloodshed of 1641 and 1649 exerted a long influence in
Irish history. For Catholics, Cromwell’s extreme violence (and
= confiscations) were the source of long and bitter anger, becom-
- ing I:lOf iny a key component in their communal me’mory of
- domination and victimisation, but a symbol of what they saw as
the ger}ocidal intentions of the English in Ireland. Protest#nt
~ memories of 1641 were equally potent. In 1662 the first restor-
. ation Irish parliament passed an act establishing 23 October, the
.date ‘fr::r a foiled conspiracy to seize Dublin at the begirmjn’g of
t_he; rising, as a national holy day. The act anathematised the plot
as‘a conspiracy so generally inhumane, barbarous and cruel, as
-the like was never before heard of in any age or kingdom’ ’fo-
-mented by ’ many malignant and rebellious papists and }es(lits
fryefrs, seminary priests and other superstitious orders of thé
_r‘p0p15h pretended clergy’.%6 For more than a century the hol
-4d‘ay was widely observed, and in Dublin with great pomp anc)i/
- circumstance. The Irish administration and the House of Lords
.roces.sed to Christ Church Cathedral, where they worshipped
according to the form of a specially composed liturgy and I?eird
sermon by a Church of Ireland dignitary, usually a bishop
"Ihese sermons, which were often published, rarely strayed fa1:
from the themes of: why Catholics cannot be trusted, why the
‘hature of Catholicism inevitably yields barbarous act’s likZ the
‘Massacre being remembered, and why Protestants must be eter-
ally vigilant if 1641 was not to be visited upon them again. The

rotestant community underst i
iy ty rstood itself as perpetually under

initial reality was very different, but religion was a factor from
the beginning and soon a prominent one. Some of the atrocities
suffered by Protestants had a religious motivation or aspect. The
insurgents were riddled with cultural and political divisions,
most fundamentally between Irish and Old English parties; they
joined together under the only banner that could unite them,
calling themselves the Confederate Catholics of Ireland. After
three decades on the continent, the Irish leader Owen Roe
(Y Neill returned to Ireland bolstered by a letter of support from
the Pope praising O'Neill’s ‘excelling fervour, that is, your con-
stancy against the heretics and mind of true faith’ and offering
his blessing to all ‘who would help the cause of Catholics’.2?
The bitterly sectarian disposition of the times was captured
in extreme form by the exhortations of Cornelius O’'Mahony, a
Jesuit. Writing from Portugal in 1645, he urged the Confederate
forces to ‘kill your heretic adversaries.” He believed that they
had killed up to 150,000 between 1641 and 1645, “as the heretics
themselves, mooing like cows, operly say and you do not deny,
and I believe that more of the heretic enemy were killed, and I
wish they all were.’ The task before the Confederates was ‘to kill
the rest of the heretics or expel them from the territory of
Ireland’.2 When O’Mahony’s book got to Ireland, it was roundly
condemned by the Confederate Catholics, who had it burned by
the commeon hangman. The source of scandal, however, seems
to have been more O’'Mahony’s politics — he called for not onlya
Catholic king, but a native Catholic king, and he refused to
recognise a heretical king as a legitimate sovereign — than his
sectarianism. It should also be noted that O'Mahony’s estimate
that 150,000 or more Protestants had been killed by 1645 was
wildly inaccurate. The best contemporary account estimates that
112,000 of English extraction and 504,000 Irish died from sword,
plague, and famine between 1641 and 1652, so the number of
Protestants killed by 1645 could not have been close to 150,000 '
Such hugely exaggerated numbers were common at the time.
The first exaggerations were deliberate propaganda by Protest-
ants, designed to magnify outrage against Irish Catholics. In this
they succeeded, and in the process, inflated numbers became
widely circulated and widely accepted. ‘At this date, towards
the end of the religious wars’, writes Patrick Corish, ‘men wer_é_

ready to believe the worst.">
The autumn of 1649 brought more savage sectarianism, s
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Both sets of memories, of 1641 and of 1649, served exactly the
same function for their communities, passing from generation to
generation a graphic image of the true nature of the enemy. The
memories were also mutually exclusive. Protestants remem-
bered 1641 and Catholics remembered 1649, but neither commu-
nity remembered the other event (except sometimes to diminish
the exaggerations of the other side). In this way the purity of
communal pain and the consequent righteousness of the com-
munal cause were preserved unsullied. A divided society pro-
duced divided memories, thus widening the divisions which -
were their source. The Scottish poet lan Crichton Smith writes,

The anthology of memories of the other

is a book I hadn’t reckoned on ...%

In Ireland, ‘the anthology of memories of the other’ remains a
book that is rarely even opened.

Identity in opposition
Although widespread theological controversy was relatively
slow to develop in Reformation-era Ireland, it was in full flow. -
by the early 1600s. In these combative, conflictual times, theo-
logy, and even one’s Christian identity, seemed to depend as
much on knowing what beliefs one rejected as on what one ac-
cepted. This situation corresponds to what theologian Alan
Falconer calls ‘theologies-in-opposition” and rabbi Marc Gopin
refers to as ‘negative identity’.?8 To a degree this is natural and
inevitable: at a basic and primitive level, a person or group al-
ways knows, in part, what it is by what it is not. Taken too far,
however, negative identity quickly becomes a trap. Qur group
resists taking a certain stance or course of action, however ap-
parently sensible, because it is identified with your group; our
group cannot allow your group to change, or admit that it has,
because our identity is locked into yours. By such misshapen
logic, negative identity serves to distort identity, prevent
change, and perpetuate conflict. :
When Trinity College Dublin, thena Church of Ireland instit-
ution, established its chair of divinity, the holder was called
Professor of Theological Controversies. The men who held the
post between 1607 and 1641 lived up to the title, focusing their
lectures on refuting Cardinal Bellaxmine, the foremost Catholic
apologist of the time, who himself once held the chair of
Controversial Theology at the Jesuit college in Rome. From 1660
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to 1614, the Jesuit Henry Fitzsimon and the Church of Ireland
Bishop of Killaloe, John Rider, conducted a running debate that
produced five publications and prefigured numerous similar
contests. In The Irish Catholic Experience, Patrick Corish says of
eaﬂy—seventeenth-cenmry Catholics, ‘to be a Catholic now was
to know why one was not a Protestant.’2% Alan Ford’s work on
the Protestant Reformation in Ireland demonstrates that the
same dynamic was operating in the contemporary Church of
Ireland, as Protestant controversialists, ‘[ijn rebutting Catholicism
... helped to create for members of the church a new conscious-
ness of their own beliefs and their distinctiveness’.30 Probing the
identity of the Irish churches in any post-Reformation period
including today, is likely to reveal some variation on this theme’
Alan Falconer has done particularly important work in this
area, arguing that ‘the role of the churches ... in the situation of
conflict in Ireland has been to reinforce the alienation of the dif-
ferent communities by developing theologies-in-opposition.’3!
He notes the twentieth-century survival of this mode of think-

© ing in The One Hundred Texts, first published in one volume in

19{39' by T. C. Hammond, a former leader of Irish Church
1\/¥1s._s10ns'.32 Each text was accompanied by about forty questions
divided into four or five sections, along with a section of com-

- ments and background information. Most of the questions were

positive in orientation, but the final section was always called

_ ‘Error Condemned’, and the errors were always Roman. The er-
rors cited for Acts 4:12 - “Neither is there salvation in any other:
for there is none other name under heaven given among men.
whereby we must be saved’ - were typical in content, thoug};

unusually brief:
36. What is the one necessity of salvation?
That it be in the Name of our Lord.

37. What necessity does Rome add?
Union with the Pope.

38. Of what sin is she thus guilty?
Of the sin of putting another name beside that of our
Lord Jesus.

39. How does our text condemn all such teaching?

‘Neither is there salvation,’ etc.33

ﬁ_one of this was Hammond’s innovation; he was codifying the
 Irish Church Mission’s traditional approach to teaching con-
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verts, in practice at least since 1862.3¢ Catechism involved not
only what to believe, but what not to believe.

Falconer also discovered a different version of the same dy-
namic in a much more surprising place, 2 pamphlet called
Anglican and Irish: What We Believe, published in 1976 and writ-
ten by Victor Griffin, then Dean of St Patrick’s Cathedral, who
was widely regarded during his tenure as the very image of
Irish Protestant liberalism. Criffin’s purpose may have been
eirenic, as Falconer says,® but his method was proportionately
more oppositional than Hammond’s. Chapter two, “The Bishop
of Rome in the Early Church,” makes o mention of Anglicanisim,
but is devoted solely to proving that papal supremacy in the
early church was the result of Rome’s political preeminence
rather than innate spiritual authority.36 Chapter three, on “The
Petrine Texts’, argues that Catholic understandings of these texts
are false and that ‘Anglicans ... are in complete agreement with

the early fathers and teachers of the church in taking these three

texts plainly and obviously as referring personally to St Peter
and having no bearing whatever on the claims of the Bishop of

Rome’;¥7 chapter four contends that ‘monarchical episcopacy’,
in the Anglican manner, ‘is a legitimate development in the life

of the church’,3 but that the development of the papacy is not.

equally legitimate. Only then, more than halfway through his
pamphlet, does Griffin begin to develop an essentially positive
account of an Anglican approach to the Christian faith.

It almost seems that Griffin did not so much choose this com

bative method as have it thrust upon him by the oppositional
assumptions of Irish society. He is clearly exasperated, even:
angry, with a society in which a (presumably Catholic) news-
paper letter-writer can blame the Troubles on Henry VIH and
the Reformation, and a Catholic priest on television can ‘justify”

the claims of the church of Rome to be the one true church by .

detailing the persecution of Roman Catholics by Protestants’ but.

with no acknowledgement of Catholic persecution of Protes
ants.’® ‘Such ignorance of the elementary facts of history,’
says, ‘would be laughable if it were not s0 widespread and
tragic.®® He rightly, and eirenically, concludes that ‘[r]eligior

creecution is a stain on the history of Christianity, an evil out
which no denomination should seek to make capita
which all should be penitent before God and ask forgiveness 0

of another.”#

=
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C}"msthan _lden’rity was not always posed in oppositional
terms. -Hlstorian Ian Green has discovered particularlp im ¥
ant evidence on this matter in his work on catechegis 'P(zhrt_
C‘hurch of Ireland from 1560 to 1800. His exhaustive stud 1IIle de
him to conclude that the polemics of identity-in-op osiﬁ):m Z;
not usually extend to catechisms themselves: ’mstnfcfio t t;l
elementary level tended to avoid the negative, and to f;l(; N
the pgsﬂwe message contained in the staple ite;ns of catecheii Orlt
t(_aachmg.’:*?- Green also notes occasional increases in contr o
sial material and even some straightforward polernics howz‘;(;r_
and ope of the: latter, the anonymously-written A’Protesta 1’;
Catechism: Shewing the Principal Errors of the Church of Rome ;
through eleven Dublin editions between 1740 and 1785 -, ;gﬁ

* Irish editions than all but one of the 75 Protestant catechisms

Green identified #> With sectarianism, what is typical is not the

only measure of significance.

" Conversion
Th;.l C:’;Weljﬂon theme in Irish history is most often associated
._ ;m ; ; n?eteegth-cenmry evangelistic efforts known as the
econd Reformation or the Protestant Crusade. While this is the

per:}d when c'onversion efforts were most visible and most
openly contentious, an adequate understanding of how conver-

_sion came to be so explosive an issue i

| requires th

_to the Reformation era in Ireland. ! At we look back
L In inost of Eur9pe, the Protestant Reformation worked on
_V_Irnany ev.els. of society. The state was involved; church leaders
gngaged in intense debate and church structures were altered;
'. ‘?125 ﬁa?yiorcilm}a:ry people participated and declared their loyal-,
_ties. In Ireland, however, the Reformation wa i

5 ’ s almost entirel

- state phenomenon ~ few church leaders were committed to }r(e&j

orm, and their efforts were largely ineffectual, while co

E%Ople showed Yirtuaﬂy no interest in or commi:cment fo r:fl;l;r—l

:o;. In. th'ese circumstances the concerns of the state naturall
ok priority, and the Irish priority of the energetic Tudoi’

mo i iti
onarchs was to subdue and gain political control over the Irish

cople, which four centuries of English rule had i

(; aifsrilmph;h. As a result _the Irish I%eformation beI;Z:i:}anj’zlllﬁ

ﬁg o met O.d - al.ong mth.colonjsation, warfare, and anglicis-
.- for subjugating and civilising Ireland.

With the Irish Reformation labouring in this unequal yoke
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the results were sometimes quite at odds with typical Reform-
ation values. In most places, for example, a basic Reformation
s literature, especially the

method and goal was to make religiou
Bible, widely available in vernacular languages. But in Treland
one state method of gaining political control was 0 SUPPIess

Trish culture, in particular the Irish language. This conflict of in-
ur of the political needs

terests was resolved very much in favo
of the state and against the religious needs of the Reformation;
translation of religious literature into Irish only came in tiny
quantities and late in time. By the end of the sixteenth century,
the Reformation had made very little progress in Ireland, but the
connection between conversion to Protestantism and the politi-
cal control of the Irish had been well established.

Historians have been inclined to underestimate the potency

of the conversion theme in seventeenth-

can be extended to all of Ireland for at lea
and it probably expresses a rough consensus am
ecach of the three largest churches, Cath
and Presbyterian, ‘was a church ministering to a pre
community — none was a sect see
has much to commend it since comb
stance and under-resourced churches me
ing to one’s own community was more
lenge. So sweeping a ge
qualification, however,
ing the matter — the situation he describe
ally’, and the churches accepted it only “for the time being’ 4

A collection of essays published

give shape to the necessary qualification,

conversion of Catholics, education and translation of religio
literature into Irish were sure to figure. Throughout his essay
charity schools, David Hayton tests the waning and waxing
the conversio
work on catechisms, finds that four Irish or English/Irish ca
chisms published between 1680 and 1722, along with sepat
publications of O1d and New Testaments, ‘remind s that co

cern about catechising in Irish was far from dead’ —’a not inc

siderable number of episcopalians ... still thought it best to cat
e 46

the fight to the Catholic majority in their own tongu:

and eighteenth-century
Ireland. David Miller’s assessment of eighteenth-century Ulster
st the period 1660-1800,
ong historians:
olic, Church of Ireland,
-assignied
king converts."#* This judgment
inations of political circum-
ant that simply minister-
than an enough chal-
neralisation as Miller’s cries out for some
as he recognised himself without pursu-
d obtained only ‘gener-

in 1995, As By Law

Established: The Church of Ireland Since the Reformation, begins to
at least for the Church

of Treland. Whenever Protestants considered strategies for the

1 theme between 1690 and 1730. lan Green, in hls
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Perhaps the most distinctiv ibut i
Law Establz‘shr?d is a more nuanceedcosr;:;?;t;(:ﬁeorfaf S: ysf g fs o
ation-advancing techniques, how they related to eagchoothe and
how they mlg%lt ultimately connect to conversion. Wo k?rt a?d
t(::-ma}ly towal?d Protestant reform or externally to;/vardr omver.
sion of Cath/ghcs might seem like opposite ideals, but W}E;) n;er-
may have béen in immediate tension, they could Ialso b o
tial rathe'r than contradictory. This sequential a N SECIEGI}'
apparent in John McCafferty’s study of ‘John Bramhzlljlr;);; thl:

.. Church of Ireland in the 1630s". The legal machinations and epic

court battles conducted by Lord Deputy Wentworth and Bishop

Bramhall in the 1630s do not immediately present themnsel

: the stqff of Reformation, but so they were conceived ;th_es 35
_ ...forts were designed to improve the finances of the‘ch e;;eﬂ
s ‘church on a stronger financial footing could support ur’ nt
. clergy, an.d through these, said a petition to thziin aerSIdent
. -.Convocatlon of 1634, ‘barbarism and superstition v%rﬂf Ok})m o
pelled, and the subject shall learn his duty to God and 5 his
- Sovereign and' true religion be propagated.’® Accolld'to "

McCafferty, this sequence was the internal logic of ’che]en Ignstﬁ

thurch.pc_)licy of Wentworth, Bramhall, and Laud .45
. A similar sequence is apparent in David Hayton's work on

; -"Prho-tleStént‘ ch.arity- schools from 1690 to 1730. He points out that
3 “; tL e‘pxetxst—mspired reformers of the early 1700s directed m at
-of their energy to charity schools for Protestant children theyOs

were "soft’

w tIr]byfrm means ‘soft’ on popery. In essence they were par-
g the forces of Reformation to a sharper point. ... The E £

concern of ‘reforming” initiatives ... was to haul i‘r;backsiirjn

ers from the Protestant ¢ i
| ommunity, so that i
_made from a sure foundation. 4 ¥ progress mightbe

Re(}e(fc;:fjgiscfaii;vsecr}?slogi the Irish ‘relt'ln [ike a thread through the
ty-school sermons’, he finds, and if this ‘
:;S}?rgoiﬁisgdgrauOn in reforming enterprises, an arg:;izn?
o aich ¢ anld ut'lon.slrather t‘han an internal dynamic’,5 how
e Wgas . significant ~ in an age when the Church of
i ntgzp;osedly a church ministering to a pre-assigned
e Catimlics S}Td 1seekmg converts — that the logic of con-
u;ﬁébly — ﬁs ould be -a'consistently attractive, and pre-
st ]: lve, fundraising appeal! In any case, Hayton
_erﬁng e alance between reforming Protestants and con-
olics had begun to shift toward conversion by 1711-
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. of popery” was no mere trope.’s Simi
.. Catholic c'onversion hopes angelé’rotgél’c?nlilzfgon}plex sene o
observed into the nineteenth century netveness can be
Larger European trends toward . i
geographica‘lly marginalised Protes?aiggn;rifjg I‘E‘dufd .
reason fm: Irish Protestant anxiety. Irish Pro’c».f:stan’cs]:\cr)t ol
. fmno.nty ina nominally Protestant country, an es eciaeﬁ-e e
ing situation for .the Church of Ireland as the esta}l))lish 317 VLOHY-
o ._Fhe only r_mnf)nty' established church in Europe. Eu d churet
.. frish margma_hty (J:xacerbated Irish Protestant If)e,s.n's tll:?lzean o
:.. Per of Catl.nohc religious and political doclrines mad aC . mll_n'
._..mnately dzsonaI_, and in Catholic actions during th s
.":_16405 and then in the Williamite Wars of 1685—91e ;’Vars Of the
saw the px'"oof of their fears. One result was the fer;)c'mtEStams
1an3 the aghtgenth-century Irish Protestant pau'liamel(icUls pene
' ag@st Catholic lf‘;md, power, and religion (andtoal oo
against Presbyterians and other Dissenters, also, but fifse{- EXte'm
erent story?. Although the exact moﬁvaﬁo;l for ,these ol
Pemams a dpputed topic, one reason for the penal lavxlr:;enal lai‘le
Cgcgf;tiin:rsemt}elndei to remove the problem of what the;vsazvtr .
achery by removing the basis o i tical
g:x:;f ;?ciedfstr(?ymg the Catholic religion. f[‘}iazzﬁifec}:i(g;hgal
ween Pr hasV Zr;jnsm and the political control of Irish CathoIiSs
conld not bav 173311 rﬁore crudely or forcibly demonstrated. At
e o< remameds, 1owever, 'defspite a century of penal la'ws
Cathalics remained a large majority. For Irish Protestants this:
holic r]mh ty a ways seemed an intractable problem ,
e oo, inr;volunon- era, beginning in 1789, Was- one of
ose periods in Emafg history when it seemed that the world
¢ oen thinpsa e down and old certainties no longer
tec rebe)lrﬁ g.flreland had experienced its own local ver-
i the rebel (;n E' 1798, the bloodiest episode in Irish histo
tana,n 0 pects e cl:lled m.thn?e months. Among Protestang
anakenedpor Carr:f I sectarian interpretations of the rebellior;
e oned ot ;) J.I;ned fears about the Catholic majority
T e Ern ed by what had happened and arnxious;
ty e Wa’k utfutitsure wI:xat measures could guarantee
e one it fe of the rebellion, three forces converged t
e of Protestant attempt at a solution to ’cl'legpro‘lsff

1) The i i
(; solution was certain to involve religion. One deep

12. By the advent of the Protestant charter schools in 1733, the
shift was complete, with proselytising taking first priority and
other purposes a subordinate place.

Toby Barnard’s waork on ‘Improving Clergymen 1660-1760
extends the range of reform offorts that can plausibly be related
to advancing the Reformation. Raising clerical standards was
the pivot point of the reform process. A reformed clergy would

tand and the Irish’,5* but before this could happen,

‘improve Ire
material conditions needed to improve to allow a consistently

resident clergy. Therefore the Reformation cause was advanced
not only by parliamentary efforts to strengthen the church’s
ch would increase the

finances, but by agricultural reform, whi
income of those clerics who farmed and of the parishioners from

whom Chutch of Ireland clergy took a tithe, and by architectural
reform, which would not only provide the clergy with suitable
housing, but stand as a civilised example and suitable alterna-
tive to the ‘barbaric’ housing of the Irish. ‘Indeed, housing and
architecture were part of the English and Protestant mission in
[reland’,52 Barnard argues. /Tt was hardly chance thata cleric, de-

termined to raise standards through the Charter School project
5’53 If the culture o

also schemed to publish rational house plan
improvement sometimes seems tO represent a mindset desiring
little more than to enhance the status quo, having lowered it
aims far beneath converting the nation, Barnard cautions us no

to ‘[play] down the doubt and dismay that beset thoughtful

Protestants. Some clergymen still entertained grander aspir

ations.

I conversion in seveniee
is often remembered primarily as Protest
Catholics, there was also a reverse flow, though hard to quantify

of Protestants to Catholicism. Jacqueline Hiil has observed th

Tr Cornelius Nary, an influential Catholic priest in early eig
seenth-century Dublin, retained hopes and advanced strategi
for the conversion of Protestants. This may seem perfect folly.
the context of an Irish Catholic Church staggering under
put Hill argues that it made good sense in lig
in which Protestants had fallen §
tion around 1600 to & nort

0.5 Observing the same {f
cri

penal laws,
larger European trends,
about half of European popula

fringe of twenty percent by 170
David Hayton comments that ‘the contemporary des

applied to many of the penal laws as acts “to prevent the g
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rooted political and social assumption in eighteenth-century
Jreland was the necessity of subordination for a stable social
order. Each person must accept his or her place in society, nei-
ther envying those above nor abusing those below. A corollary
was that only sound religion could guarantee the necessary sub-
ordination. Wwithout religion, sub
only on coercion and could not last;
that God had ordained th
in the place intended, then they
social order would be secure. Prot
the only sound religion, could onl
sion of Protestantism was
Ireland.
(2) By 1800 penal laws wer
of creating a Protestant society. On
persuasion in religion, the eighteent

but if people understood

would submit willingly and the
ostants, certain that theirs was

fundamental shift in mental fram
century, some Protestant preachers
and the light of the gospel in
acceptable and compatible paths

mid-century, however, John Wesl
Jong visits to Ireland, noted in his journal that it was no ‘wonde

that those who were born Papists generally live and die such
when the Protestants can '
than Penal Laws and Acts
similar questions, until by

of Parliament’ .58 Others came to as
1800 ali shades of Protestant opinior

had come to accept Wesk
tional wisdom: coercion for religious purposes W
cven the horrors of 1798 could revive interest in penal laws.®

(3)If penal laws were out, evangelical Protestantism was de
initely in. In 1800 evangelicalism was still a relatively young It
form movement, bursting with the kind of energy and drive the
would be necessary to take on the task of extending Protes

antism in Ireland. Even more impor
ing but contempt for the notion that compulsion could be u

to establish Christianity. [nstead fhey put their faith in evange
ism and conversion. At the founding of the Evangelical Soc

of Ulster in 1798, George-Hamilton preached from Luke 1
'And the lord said unto the servant, Go out into the highW,
and hedges, and compel them to come in that my house ma
filled’, a text that has been tragically abused in Christian his

ordination would be based .

e social hierarchy and put each person

y conclude that a great exten- -
the necessary foundation of a peaceful .

e no longer considered a valid way -
the issue of coercion versus -
h century had brought a

ework. In the early part of the
could speal( of penal laws
the same breath, as if they were
to the same destination.” By
ey, on one of his frequent and

find no better way to convert them

ey’s viewpoint as irrefutable conven
as out. No

tant, evangelicals had noth
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Hamilton, however, condemn ’
; ed as ‘carnal’ and ‘antichristi
: h tichr ’
the 1d?a th?; external force or violence’ or ‘the arm O;Stcl'a?l
power could ever make Christian disciples. ‘Gospel co lvl
sior’, he maintained, could only mean evangelism GCIJJ e
By 1800 these converging developments and assumptions

" had dovetailed tightly together. The need for social stability in

[reland (and the whole of Euro
A : pe) had never be ;
sound rellglgn was widely accepted as the necessar;r]izaagli‘eat;3 K
eaceful social order; coercion and penal laws were noslgnog :
er

.. credible as a means of establishi L :

‘version emphasis made them le}aus?%erliiﬁlc;i,Cz:ili%ehcalz’ con-
. energy made them most likely to act. These forces > acflb t}}*’-‘ll'
__'_"P‘?mfed to an all but inevitable conclusion: Irish Pem eliefs
- W1Fh evangelicals prominent among them n;ust L rotestants,
* paign ’Eo convert Irish Catholics to Prote SgantiSm IOu?’c a cam-
paigns’ may be more accurate than ‘campaign’ . n-fact ‘cam-
:.E:,fforts, gradually gaining momentum until t{(IiI; « because th?se
at full throttle by the 1820s, came from diverse ZIW?TE running
no over-all coordination, but taken together th igins and h_ad
:able force. ey were a formid-

= . .
bv EH e ”[ese eve}lts are sometin 15 Called t}le SECOIld ItefOIIIl'
ahOl'E, one Cor liEIIlpOI ar ,‘ paI t1C1pa—Ilt, l‘ v }_HlaIIL I\‘Iagee, ChurCh Of

Treland Archbishop of Dublin, saw things differently. “In truth,’

e said in 1825, ‘with res
C & s pect to Ireland, the Ref i
trictly speaking, be truly said only now to }?;I;at{,c;gui‘?%

Although ‘Second Reformation’ remains a useful term, Magee

zsgeia‘:lleid point. Explicitly religious, even theological, con-
¢ became a commlonplace of Irish public life as never b’efore
i est may justly be called a struggle for the hearts anci

mind i
linds of the Irish people, partly because the quest for religious

i;piemacy was never far
e removed from the quest for political
Noi .
. g 1_::5;1:; :{\i; le‘nore e);‘};lffve than conversion. Stories of con
slon: very lifeblood of Protest ing
o ; ant efforts; d
; _;_)I;‘:iz:l,x?r countering Fhem with tales of death-bed retiﬁﬁg
fhll'wem ,there ESSEI:ltlal for Catholic morale. Most sensiti
) the(); ories of priests converting. In 1827, after one hlive
A attf;}g:‘;:a; debate (some of these debates ran for dagz
b e ed by thousands, although only a few could ai—
_agﬁiré ! Izt ;vas said), the Catholic priest involved, Fr Tom
e, ed that the Church of Ireland Archbi,shop of
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who founded the Cavan Associati
O O on argued this way. sociation for Promoting the
1. The claims of Irish Cathc;li
. . cs mustb i
continue in their present strength of ni;%r:iszd i ey
2. If conceded,. the Church Establishment mus't fall
3. The separation of Ireland and Britain would foilc.nw 64

Tuam, Power le Poer Trench, had offered him £1000 plus £800 a
ear if he would convert. The archbishop, denouncing thisasan

absurd lie, sued Maguire and won £50 damages. As in all such

cases, however, ordinary Protestants and Catholics no doubt -

believed what it suited them to believe. _
In 1826 a satirical Catholic publication congratulated a .

Catholic priest who had converted to the Church of Ireland. 1T ¢
hear you have obtained a chaplaincy of £300 a year. A fine thing
this — a capital price for an old mrn-coat”.” But the author had
some advice for the converted priest: do not bother hoping for -
higher or richer office. :
No, no, these are fat things which good Protestants want for .
themselves; and though the church endures such apostates as :
you, believe me that it suspects their sincerity. ... Enjoy your- -
self for awhile, and never forget that, like hundreds of your
predecessors, you will one day be likely to seek refuge in the

church you have abandoned.2

Here were the classic Catholic responses to conversions t
Protestantism: the conversion was likely insincere, perhaps fo
y case the so-called con

ns of material advantage, and in an
perverts’) had probably only temporarik
lapsed and would eventually return. To live a Protestant and d
a Catholic, that was the best of both worlds.

In all this controversy, conversion and the political control
Catholics were unashamedly linked. Of course evangelical
were not alone in making this connection nor, as we have see
was it a new idea, but neither were they able to see beyond this
conventional wisdom of their day. ‘Those who are most und
the influence of the word of God, said Peter Roe, a prominé
evangelical preacher, ‘are most anxious that its [govemmenf
administration should proceed steadily and uninterrupted
while, on the contrary, those who are unacquainted with
neglect, or oppose that word, are dissatisfied, turbulent,
rebellious.’® The implications for dissatisfied, turbulent, an
bellious lrish Catholics were obvious: they would contin

their disaffected state until brought more ‘under the influen
+the word of God', meaning Protestantism. _

Sometimes the connection between conversion and po
could be crude and direct. In 1827, Archbishop Magee req
all converts from Catholicism in his diocese to take the o
allegiance and supremacy. Lord Farnham, a leading lay evang

- Because maintaining the political sta
e this Pou_ﬁ of- viex.v, upon cgnverting Czutlslo?ili: tgelgfclaltdef , f}ﬂom
s Fonverszon inevitably became an explosive politi . alFt'lsml
. issue. in 18.51 the respected Church of Ireland elsfan lef —r(; fonder
e I—Fenr‘y’ Trwin exp'ressed his satisfaction with a conf}grme ot e
vice in County Limerick for two hundred converts f aml)? iy
who at the cloge of the service ‘joined in singing an or O?BEI
hymn to the air of our national anthem Whichg w aPPIOP_Hat_e
.:.'c1ously cl}gsen to cast a beam of loyal’ty over thas' mo?t ]u’d s
sq?nd rehglon and sound politics had become all ertmfis"éo
:.-_guishabIe in many Protestant minds, and Cath 1FJL HI;('hShn-
resented the political intentions of evangelism ‘Thz IIBCIF;I 1’f’f€:1‘1Y
out note or comment,” said one Catholic pamp}-ﬂetee o e
ameans of Protestant dominion than the Oran o T}O’f lf_ESS
eyt range Yeoman's mili-
Efforts to convert Catholics to Protestantism coinci
: ‘ coincided wi
gesv}; :m; of 1}?145-4?, to tragic effect. Ironically, if the v?axt?itrl;f
égééy : rObabI storical perspective, was to have a re]igiousl,
e oo ragidy o this mogmriede et Ko ooy oo
LT e can leave an iti
?giga(;}gos.’aaﬁs of se\.rerai clr}urches, Catholic and Iicizz:::f
eiy 4 rellifir ey a?fd 1.ndefat1gably - and frequently coopera:
Bly o relieve esgcatizl;lfghe}i;f;n lT:lhou‘.c;h their efforts could not
uld ha.ve been worse without, :h;IC?!\I:OSIe'E uences of the famine
€O i '
e Igrggt;:;lrof two factors ensured that cooperative efforts
oot o emt?mbered legacy of famine. First, famine hit
gloﬁs b ; agrlc'ultural, and overwhelmingly Catholic
gions of ¢ west which were most dependent on the
- prosperous and predomi Wlstor
i its more divces ocon P nunan-tly Protestant Ulster,
difféfénce e fi)ll;ny, was relatively unaffected. This
e proeperie ffo e famine, coming at the same time
o et t.e orts to convert Catholics, ensured that
o o o peration would take second place in popular
or uperism’: the charge that some Protestanti of-

reaso
yert (sometimes called”
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onwards, conversion to Prot ;

some material benefit, and ef;igtijfloige;}elefld the promise of
| were reflexively suspicious that greed was theam'e Catholics
- Yersmn_. The notion of souperism summed u t}dmt?hv'e-for.con-
o 1mage 1ﬂ_"€5f8d with particular potenc bp s tradition in an
- gulnerability of its victims. vy because of the total

The census of 1861 dem

| efforts had failed to alter thztit}?;ii;}éf nl': éO;ZSt}int conversion
- after haif a century of intensive labour, the dge ncI)D Y Of.Ireland —
- ance remained much as before. Why the Secon?lﬁaif'lonal bal-

: faﬂed to make more numerical difference is not cle _e ormation
: Vweizniz dOI;b_t relt;umed to the Catholic Church otheizlesgur.ne ctog-
pefore h:\?:nagil;)n ?g’ever, is that conversion efforts did 1%(1;3 feaii

became a Co iderable impact. Specifically religious confli
mmon feature of Irish public life, and e
. was more con‘tentlous than ever. Hoping to col cConversion
-pers of Cathol}cs, the Protestant campaigners WnVe;t large num-
- cessful at revitalising their own Protestant chuizi a? Ixrlnor.e suc-
.,beq}leat‘h to future generations a legacy of social es; hoping io
behind instead an intensified sectarian anjmosiiypeﬁl(:e, they left

hence ‘souperism’) OF other material
nly on the condition that they con-
us condition, perhaps

fered food (usually soup,
aid to desperate Catholics o
vert or, more likely, fulfill some religio
attending a Bible class or worship service. Desmond Bowen's
study, Souperism: Myth or Reality, demonstrates that clerical co-
operation was the norm and that charges of souperism were
exaggerated. But they were also extremely difficult to prove or
disprove, one person’s souperism peing another’s disinterested
benevolence. In 1847 James Collins, Church of Ireland Dean of
Killala and a diligent co-worker with the Catholic priest of
Kiliala in the cause of famine relief, was accused of souperism
by another Catholic priest in the area. While admitting that -
Catholics had joined his church, Collins denied souperism, say-’
ing that conversions were ‘a consequence and not a condifion of .
the relief afforded’ & Such ambiguous stories allowed whatever
interpretation the interpreter was inclined to give them.
The characteristic outlook of the evangelical party among
Protestants left them particutarly wide open to charges of.
souperism. The 1847 annual report of the Baptist Trish Society af
firmed that its primary work was evangelism, not famine reltef,"
and described how the two were related. _
Large numbers of the peasantry have offered to join o
churches, supposing that thereby they would be provided
for. In all such cases they have been told the entrance into th
church of Christ is by sincere repentance and faith in Jest
Christ and in him alone. Having first corrected the mistak
the agents have not allowed these children of want to

relieved. And, while care
roselytise, they have not, through fear isrepresentatio

S_épamtfon

Sectarianism both create

ect: s and require i

i requires separation, to whi

h Zt:n c?urches }.1ave contributed greatly. One of t;:gu C}'l th'e

& ! mosf. 0 segaratu?n has been marriage and famil hf}:ﬂﬂfﬂ”

Prd_testaniar‘;ﬂ N atholics marry Catholics and Protestaj;ts m_aror
Iolesiants .dongse who marry across these boundaries hag
m so against the wish i :

iy es of their church
débz’szrffr si;)nl*flhave suffered degrees of tension, rejiit?él 5
. In Ireland, these matters have never i)een mofg

p
refrained from making known the truth as it is in Jesus, whil L
distributing the bounty of the British churches.®® : he public eye than in th

wiere decree of 1907, e aftermath of Pope Pius X’s Ne

Pope Pius issued the decree in i
Sope T ; _ order to tidy up some i -
i ;Igﬁ(ij;ilgh; Iizarnag'e law. Among ot}){er };rovisieolzilsc (Kfle
* reaffirmed @ apphgd universally the teaching Ehat
Ay ang stalre valid that are contracted before the
op condiﬁon Ofa T'th two Wfitnesses’, and it also added
bl T{"mt‘zrva i lty' applied even if one partner was
oo e Teme e came into effect quietly enough in 1908
i e loccasmn for enormous sectarian cont'm:
ple terms,” summarises Fr Eoin de Bhaldraithe in a

This typically evangelical effort to distinguish betweern prof
lytising and evangelising would almost inevitably lead
charges of souperism —as the Baptists apparently realised, judg:
ing by the ‘fear of misrepresentation’ remark — and yet fat
relief was far from being merely an occasion to make conve

British churches that gave nothing to the Baptist Irish Socie
evangelism gave generously for famine relief. Grey
sbounded in both doctrine and practice. :
What can be said with certainty is that resentful memo
souperism long outlived the famine era. From the Reform
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. Prot-estant.hysteria not only as totally unfounded, but h
. mal.mpzda’a()n of an unfortunate event for political Tfl o " the
" claimed that felection posters in his constituency rildrp’\/\?('alsl’ o
~yote f?r Devlin and have your Protestant children kid;la : é’ lc:)ou
-~ the Pr_iesf?’ﬂ All parties involved found suitable facts Pé’ inten
 pretations, and the effect of the whole affair was to dezn e
- existing convictions and divisions. pepre
._ ‘Long after the McCann furore died down, Ne Tem
_:-.mamEd a‘contenﬁous issue because of its effe:tt on Pr te stant
. numbers in the south of Ireland, where Protestants . SStEmt
- only 10 per cent of the population at the time of paur’ciﬁcI)I1 aIte o
always likely that some Protestants would want tn‘ oy
Catholics, and the effect of Ne Temere's requirement c;hniailiy
 Protestant partner consent to raising the children as C t; Ii .
- 1.was tf) reduce the Protestant population. Because severalaf ore
- “contributed to declining Protestant numbers, it is difficult el
c%ﬁate the exact role of Ne Temere, but in 197:4 a stud Clil CtSO -
FitzGerald, then Foreign Minister of the Irish govern};ny ) o
g:l__udEd that from 1946 to 1961 the effects of the Ne Teme enci cree
caused Protestant population to fall at the rate of 1 errs f;CTee

ear. In 1970, however, the situation was dramaticallp imen ved
when the papal decree Matrimonia Mixta removed ai,l P e
ment that the Protestant partner promise that children};«:s qluclI f_
aised 'Ca.thohc. In 1983 tension was further eased thouuh f :
: 1?:;1 ne}f:fmlr}ated, Whlen the Irish Catholic bishops spécificaﬁ aa]j

ed Matrimonia Mixta to the Irish situation, saying, ‘Th o
gious upbringing of the children is the joinlt res céaglr’\s'b']j3 e
th }l)arents. T.he obligations of the Catholic do nof ancll ;artglo?tf
uﬁ; g}ltt,hzr 0131 any way’ 7caH into question, the conscientious’
emains difficult, fofvfz; lic,)rtielrf itmation Of tixed marriages
pecifically religious areas such as? gjrﬁfgszgl;llﬁifjscges and

study of Ne Temere, ‘a mixed marriage in Treland would not be
valid in Roman Catholic eyes after Ne Temere unless witnessed
by the Parish Priest. In practice the Catholic clergy would not of-
ficiate unless both parties had promised that all the children
would be Catholic.®

In 1910 the implications came to public attention in the celé_

hrated McCann case in Belfast. Alexander McCann was Catholie,
his wife Agnes a Presbyterian. They married in her Presbyterian
church and had two children before he left with the children in
1910. Protestant and Catholic accounts of the situation had that
much in common, but little else. _
The Protestant interpretation first came to public attention
through the intervention of Agnes McCann’s minister, William
Corkey, in November 1910. According to Corkey, a happy mar-
riage had been ruined by a meddling priest who told the
McCanns that their marriage was invalid in light of Ne Temere
and would require a proper Catholic ceremony; when Mis.
McCann refused, her husband became abusive and finally left
her. This story became the subject of sermons, pamphlets, d
bates in Westminster, and public rallies through Ireland and
geotland. Protestants understood it as confirming their every
fear about priestcraft and Romanism: the Catholic church wasa
domineering, manipulative institution, insinuating itself into all
areas of life; since Ne Temere allowed for national exceptio
which had been granted for Germany but not for Ireland,
MecCann case represented the attempt of a hostile foreign pow

to undermine British law. To Protestants, the whole story pr

vided a cautionary, prophetic parable about life in a home rul
John Barkley argues that t

Treland, and Presbyterian historian
McCann case was the final nail in the coffin of Presbyterian su
ort for home rule.

Catholics disputed some of the ba
them a totally different interpretation. According to a letter
Alexander McCann which was read out in the House
Commons by nationalist MPs, the marriage was always unhappy
because Agnes McCann was a sectarian shrew who ‘cursed the
Pope and sang hymns all day’.70 Furthermore, he left her of,
own volition and without any prompting from any pri
claim that gained additional credence when Mrs McCann

her supporters failed to name the pr

Joseph Devlin, nationalist MP for West Belfast, dismi

sic facts and derived fr

:r_efi violence, politics as religion
221 ﬁs;nd pOhthSf we have_ argued in chapter one, are inherent]
ol wg ?tggomes. That intersection need not be problemati}c’
an, ; teheve, be an _enormously positive force. Examples
Roht. ‘h}/’fovlémvzztwofuli cite the role of religion in the US Civil
¥\ of the 1950s and 1960 i
3 : . s as a particul

ist:i::;: oge. Sociologist David Martin’s recent I}))oo;cc SZZ

My Cause War?, analyses religion working as a pc’)sitive
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imposition of home rule? In 1 i
formula. had involved an all lfg? sa;fnllsss jg}}uedgnh—?omg mle
~ economic, and religious factors. In the 1910s theseg rg P?htlcal;
| before; but now unionists upped the stakes by dF.'claJ:I‘naH1ed b
= solute commitment to opposing home rule and b ;ﬂj by
. m(rltemgg a[jld }iarming for violence. aeking 1t by
B ready by the autummn of 1911 ioni
" Carson announced to a wildly <—:‘nthus-1,ialsl’fiL:)cll'losvaileg;1 f)r Ec'ijard
_Ulster Protestants that he would lead them into self- oot
'shogld home rule become law. Winston Churchill tl?ovement
" cabinet Ifums-ter, spoke for many when he diéd in adL’I e
: _frothll’}gs i behe-ving that “when the worst comes to $ﬂ e
“ghall find that civil war evaporates in uncivil words ’748 ;&V rvents
! unfold.ed, hoxjvever, Protestant resolve to resist h(;o o be
-.came increasingly undeniable. In addition to r;n F:.dr'blle o
.;.Persc_mnel f{:)lj resistance, the Protestant churches zlsg ;1 lln 8 ihe
Pro\.nde llegltlrpacy. On Easter Tuesday 1912, in antici ; PEd of
-..t_he mment .mt'roduction of the Home Rulé Bill thel%]tl'on 'Of
.‘ Council organised another mass protest rally, this’one at?l OQISt
_ ,by__more than 100,000 people. The event began with e
gyed I?y the Presbyterian moderator and the Churchpr?);ers o
A{ghblshop of Armagh, thus blessing resistance wi‘rhof:hreland
ort of th_e two largest Protestant churches. The cou £ eents
wa:i__ieahng }.);lapc;ﬂar passions, which in the sumﬁirooivf;t;
etimes spilled over into the well-wo i
antfgomsn}. The .singie worst incident, atr;1 (giz(ljt?:-i;ffisi??lan
al I?a;cgm Celtic Park, sent sixty casualties to hospita;E o
" r?th ;zoﬁttti il?}iimg such actions personally abhorrent
ouhtér.pro é;ucti a etjlf1 were a waste of energy and politicall);
o i t\;le, as they would diminish the unionist cause
e eyes ¢ Emde }V:i{)ﬂd, especially in the eyes of British
o e and o; ers whose support the unionists urgentl
e, Unions ela ers sought to channel the passions behin?:lz
hng itin the gugr?:i)tfutl}%eaﬁifec;ug irltg hli}me e
S . : cottish covenanting tradi-
yt'eril;lr?s ofb szenant?ng enjoyed unrivalled cachet ganﬁiilg
yien hac,l o a;se in the 1500s and 1600s, national
b :d t(; feoz:; ;glf:b})i Sccc})fﬁsh Calvinists joined
e , : church and nation in resist-
:‘60525;? and prelacy, i.e. Catholicismn and Anglicarr?jsslf;
o s were central to Presbyterian memory and identity.

political force in various modes of opexration and political con-

texts.”d The intersection of religion and politics can also be de

structive, however, and sectarianism typically involves such an

intersection.
No matter how peop

le may define their religion or lack of it, -

their effective religion is the things they give highest priority, es-
' pecially those things held as non-niegotiable, which will not or
cannot be compromised. These commitments may or may notbe |
formally identified as religious, but to the extent that they are .
non-negotiable, they effectively constitute one’s ‘religion’ — in"
Christian terms, idolatrous religion, which supplants loyalty
appropriately given only to God. This is how political commit-
ments which are not inherently religious or sectarian can come, :
first, to take on a gacred character in the lives of adherents and,
second, to be sectarian when they divide along sectarian lines."
One way of measuring the strength of such political comumi

hether they are backed by violence or the,

ments is to observe w
threat of violence. In terms of the development of sectarianis

in Irish history, the significance of these reflections is that even
and ideas leading to the foundation of Northern Ireland and th
Irish Free State involved both absolutised politics and the use

threat of violence.
th century, the political desire of

For much of the nineteen
most Irish nationalists had been for home rule for Ireland —e

fectively a local parliament for local affairs, but still within
United Kingdom framework. Irish unionists had been resistin

home rate under the slogan ‘Home Rule is Rome Rule.” By 191
ation was inevitable. In Decemb

however, home rule legist
1910 a tight general clection left Trish nationalists holding t

balance of power at Westminster,
supporting the Liberals was, as always, home rule. Before hot
rule could be enacted, the House ).
removed, because the Lords had vetoed the sec R
Bill in 1893, and they certainly would have done so again.-
nationalist support and the King's consent, the Lords’ veto}
duly abolished in August 1911. Tn April 1912 a third Home R
Billbeganits slow, but this time inexorable, course through p:
tament. :
The years since 1886 and the first Home Rule Bill had
nothing to diminish Ulster unionist opposition to home
The issue now was, how far would they go in resisting the
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example, and one of his deputies organised a UVF-inspired citi
“ gen army. T.he arming of Ulster coincided with Patridljllge Cﬁ’l_
. ._tranS.forma‘aon from cultural and constitutional nati eiérse ;
physical force republican, and the auturmnn of 191 e him
" enthusing about the UVF. ) 3 found him
. 1am glad that the Orangemen ha it i
- thing to see arms in Irisgh hands. Ve ?rglz%l:lolrﬂilioa Boocy
and every body of Irish citizens armed. We must custom
ourselves to the thought of arms, to the sight of arr?lccistfc]hm
use of arms. We may make mistakes in the begi 15;1 ’ 2
shoot. thg wrong people; but bloodshed is a cleaﬁ S 3;1
... sanctifying thing, and the nation which regards it % final
horror has lost its manhood.”s 2 the fina

Now the unionists, Church of Ireland and Nonconformist alike,
onishing Presbyterianisation of Ulster

joined together in the ast
Protestantism, formulating the basis of their resistance to home
for Ulster, which had

rule in a Solemn League and Covenant
been submitted to the Protestant churches for editing and ap-
proval. For Ulster Protestants, Covenant Day, Saturday, 28
912, was essentially a holy day: work ceased, the
day began with congregations meeting for worship, and many
processed from worship to the centres where they signed the
Covenant. About noon in Belfast City Hall, Carson was the first
to sign the Covenant, followed by Lord Londonderry and
church representatives. When it was all over 218,206 Ulstermen
had signed the Covenant, 228,991 women had signed 2 paraliel
Declaration, and resistance to home rule was firmly cast as the
cause of God and Ulster. :
Seeking in part to circumvent sectarian Tioting, unionist lead
ers had at the same time cast their entire movement in sectarian
terms. In the midst of all the overt mingling of politics and reli
gion, perhaps the most chilling element was a single phras
from the Covenant, which committed those who si
‘using all means which may be found necessary
present conspiracy tosetupa Home Rule Parliament in Ireland’?
This was not merely a commitment to the union as a high ideal
or to resisting home rule by any lawful means, but resistance b
41l means which may be found necessary. At one stroke, this phras
makes a particular political arrangement absolute and non
negotiable and threatens violence. '
The threat was not mere words. Military drilling begansp
taneously among some QOrange Order lodges, but in Januar
1913, all the separate efforts were harnessed together in
Ulster Volunteer Force. At first, all this enthusiastic but i
equipped drilling was the source of mirth for outsiders, but th
UVT rapidly became a large, committed, and well-organt
force. After April 1914, whena carefully plotted gun-runnin
fort brought in 20,000 riffes and 2,000,000 rounds of amm
tion, it was also a well-armed force. '
The extent of Ulster Protestant military organisation wa
innovation observed with great interest by Irish national
who soon responded in kind. In the midst of a violent 12
dispute in the summer of 1913, union leader James Larkin
gested that Dublin workers should follow the Ulster Prote
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f::_TIr}a‘t' same aut-.umn, a force of National Velunteers em d
._i:_ plicitly following the UVF example and soon ﬂourish'erge the
summer of 1914, the National Volunteers once a ainlr;gilln o
_t.he UVF example, this time with their own gIm—l%lnni o
mtp Howth harbour. In 1916 most UVEF member 1’3‘5 oo
from the N ationai. Volunteers fought in the British fSr?er; atner
Ggrm@y. The Irish Volunteers, a radical splinter ag? -
th.e National Velunteers, took over the GPO and e
ehoepubic and declared an
‘Consﬂllstent with th-e French revolution roots of Irish republi
gm.sfm, e proc,jlamatmn of a republic on Easter Mondap 19112-
dra ted by Patrick Pearse, was impeccably secular and nz ’
;nre:)rgb 02 a@czliher _Eeyef, however, Pearse’s revolutionary thgzei;
. :Ch;sﬁm_ religious 'rhetoric and imagery, a heretical un;gon
Chri amt}lr and nationalism. In Pearse’s thought national
fgedom t;vecl)sf C;l:fl (;al icclilzr;nefreligion’ bearing ‘the marks of unity,
Of i , of cat , of apostolic succession’; the mes i
r}; ;eglgilc_ar‘a/l\?nllfwas a gospel, and the four advocatesslt?eg igf
20 Thost - | 10 e Tone, .Thomas Davis, John Mitchel, and
es ir Worda (;rﬂ: were its four evangelists, prophets who
Eing epiond of the Lord; .three deaths resulting from a gun-
ening rising was the exulted‘day of he Lord. He gave tor
o ! exults ay of the Lord’. He gave litur-
.yér..TI;ress1on to the ‘religion of Irish nationality’ ig an S;E-
- In the name of God,
g By Christ His only Son,
. By Mary His gentle Mother,
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“irgrk E:ey left incomplete, confident in God, offer in turn s
rifice from ourselves. It is not we who take innocent biojcci-

By Patrick the Apostle of the Irish,
but we offer it, sustained by the example of our immortal
T

By the loyalty of Colm Cille,

By the glory of our race,
By the blood of our ancestors, dead and that Divine exampl s oh insrd
By the murder of Re d Hugh, ~edemption of our country. 5 e which inspires us all - for the
'No wonder that political scientist Frank Wright argued that
a

By the sad death of Hugh O'Neill,

By the tragic death of Owen Roe,

By the dying wish of Sarsfield,

By the anguished sigh of Fitzgerald,

By the bloody wounds of Tone,

By the Noble blood of Emmet,

By the Famine corpses,

By the tears of Trish exiles,

We swear the oaths our ancestors SWOTe,
That we will free our race from bondage,
Or that we will fall fighting hand to hand.

Amen.78

.___fnaﬁonalisms are not merely “like” religi ig]
__.'_What might seem a startliig claim i};g:;rrllsspgzsigr ; IIEhgl%nS-’_Sl

light of t.he Pearsean tradition of Irish repubﬁcarﬁsgip alchSl 'l? e
‘as well in other' nationalisms. Sedn Farrell Moran ’aar’th e
__‘_study ?f }'epub‘hca_n martyrdom, concludes that the’ mi;l oot
:._.I.:earse $ ld.eas is the key to understanding IRA viol . whi o
s hardly inexplicable terrorism; it functions in a Etmcgi Whl?h
Western cullture which, out of a deep sense of riev;a o ndl 8
iofe to institute a new age, will not surrender igts notIilc():ret a?dha

holy and the trl-le:’sz The founding events of the mod sk
tate found religion, politics, and bloodshed min p
= gled once
+ I the 1920 Government of Irel ivi
ft:vnolpoltitlical entities in 1920, it wasalgfdnﬁiga::;c;ej;;il: nﬁt o
3 2;11 s;tge}z;gé.hATir;a;};nty of Irish nationalists could acge}l)tc;i:

‘ as providing a signifi

mii;hize bzx;eﬁt and as a gasis for (}%)ur;f;\l;f ltifl: itdr:;as}.l;esgf
-e-a't.Y. N niupéif{ ]t:)ﬁf: a tl'arge minority refused to accept the
ealy. Sien Déi,l than 1i1treaty party, had first lost the treaty
r-eaty/anﬁ_trea , . en they lost an election divided along
y y/anti tre 3 1}r)1es, then they lost another election, then
 etevered ar c;t]vv.een pro- and anti-treaty forces. But still
y persevered 1rtl refusing to recognise the Free State govern-
pfand in m: m1 aining a counter government which they un-
ttood Maﬂe; . egllt;mate government of Ireland, Countess
i Wondleewﬁcz was one Sinn Féin member pragmatic
e ool 1r how, despite the elections, despite the civil
vty could l; ailmdto be the real, legitimate government of
ond. ¢ o Fo eader Eamo_n De Valera’s answer was con-
ol Wiﬁ ave never a right to do wrong.”® The voice of
Feople wil mafcter'on%y‘ when they get the right answer

s ion is significant in at least two ways, Fi |

as a devout and theologi i T Catholie

e o 1 Jovout €0 ogically well-informed Catholic
o oo y have failed to notice the close similarit ’
\ e people have never a right to do wrong’ and ?h)e:

None of Pearse’s compatriots matched the intensity or consis
ency of his revolutionary mysticism, and some had no faith
ail. But a general Catholic piety — mostly more orthodox tha
Pearse’s — Was COMINOT among the idealist revolutionaries ga
ered in the General Post Office. One of Pearse’s first acts in th
GPO was to summon a priest to hear confession, and the last a
of the surrendered men was to say the rosary, beads in o
hand, rifles in the other. And Pearse’s fusion of Christ’s sacrifi

and national sacrifice was seductive. Even James Connolly,

ways the rigorous socialist, required the Pearsean language

Calvary, blood, and redemption to express the meaning of t
jmminent rising. Such imagery could be applied to the tri v
and the profound. In the confusion after the rising, when
mayor of Dublin, 2 moderate member of the Trish Parliament
Party suffered a brief false arrest, he ‘could use the incident
compare himself to Christ’,”® observes historian Roy Fos
Terence MacSwiney, the lord mayor of Cork who would d
hunger strike in 1920, reflected on the significance of tho!

publican martyrs who preceded him in dying fo

Irish freedom.
[It] is because they were our best and bravest that they
d save us. Because of it our:

die. No lesser sacrifice woul
tified by their blood, an

gle is holy — our battle is sanc
victory is assured by their martyrdom. We, taking ¥
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doctrine that ‘error has no right’, the Augustinian notion at the - yields nati_onalism-as—religion is still visible, developments in
. poth religion and politics have pushed it off centre stage.

heart of sectarianism in Irish history. Here De Valera transmuted _
‘error has no right’ into a directly political principle. Second, by - Ordinary Catholics and Protestants are far less likely to endorse
invoking ‘the people have never a right to do wrong’, De Valera . such stances than they were a century ago. These and other
put the goal of a thirty-two county republic beyond negotiation. ' changes are reasons for gratitude and hope. They are also reasons
The longed for republic thus became a quasi-religious object, a ‘1o seek further what it will mean and require to move beyond
political commitment on equal standing with unionism’s ab- _ sectarianism.
solute rejection of home rule, ‘by all means which may be found
necessary’. Such a view of the republic would have a long life. If
the IRA never used the words “the people have never a right to
do wrong’, the logic was ever-present, behind the archaic insist-
ence that the IRA army council is the legitimate government of
Ireland and above all, until 1994, behind the maintenance of a
violent campaign without a popular mandate. _
“The people have never a right to do wrong’, by all means
which may be found necessary”: similar and absolutist ration-
ales for contesting political ideals, and the roots of a sectarian
political culture which finds compromise a difficult skill to

learn.

Conclusion
By such means ~ subtle and crude, direct and convoluted — were
the roots of sectarianism propagated in Irish history. If an account
of them suggests the weight of history, it should also suggest
hope. First, an historical account shows that sectarianism, while
the product of powerful forces, was not inevitable. It resulte
from concrete choices people made, and which they might hav
made differently. We cannot undo the past, but we can make
different choices now to shape a different future. Understanding
those past choices can suggest what it might mean to choose dif--
ferently now. Second, while one can draw links, more and le
direct, between the historical roots of sectarianism and their cu
rent manifestations, in no case is the same dynamic present i
precisely the same way today. In every case, in fact, the curre
situation is an improvement on the past cases presented her
We pointed to the poisonous influence of the doctrine that ‘err
has no right’; over the past century, almost all Christian church
have repudiated that doctrine. One can still see examples
‘identity in oppositior, but the ecumenical movement and othy
vehicles for improved relations between churches have signif
cantly undermined it. While the kind of absolutised politics th




